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The donation discourse of Pimrypie, as represented on social media, not only
persuades audiences to support charitable causes but also serves as a means through
which Pimrypie constructs her identity, setting her apart from other donation
discourse producers in online media. This has led to her becoming known as an
outspoken yet charitable online seller. Significantly, her discourse has elevated her to
a ‘socially desirable role model’ because her donation discourse emphasizes and
foregrounds her positive identity traits. In another aspect, Pimrypie’s identity, as
reflected in her donation discourse, may also yield potential business advantages. This
research aims to analyze the relationship between language and Pimrypie’s identity as
reflected in her donation discourse. The study employs qualitative research methods,
collecting conversational texts from 82 videos on Pimrypie’s YouTube channel. The
researchers use the concept of identity as a framework to analyze linguistic data. The
findings reveal that Pimrypie’s identity in the donation discourse encompasses five
aspects: 1) philanthropist identity, 2) empowering woman identity, 3) leadership
identity, 4) independent woman identity, and 5) celebrity identity. The study shows
that Pimrypie’s identity is constructed rationally and flexibly, allowing her to adapt to
different contexts and remain in a favorable position. Ultimately, the researchers hope
that this research will benefit readers by enhancing their understanding of identity
construction and promoting media literacy regarding the media surrounding them.
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Recently, advancements in communication technology have significantly influenced all groups of
people, marking the full transition into the digital era. Discourse producers can conveniently and rapidly
disseminate content to targeted audiences with specific interests through modern new media. Among these,
social media has gained considerable attention in digital communication. Social media platforms facilitate
interpersonal communication, group interactions, social networking, and organizational communication. In
Thailand, approximately 78% of the population uses social media, with the three most popular platforms being
Facebook, Line, and YouTube (Pornsakulvanich, 2022). YouTube stands out as a social media platform with
notable attributes. It serves as an online platform for sharing video content, such as video clips, TV shows,
music, documentaries, short films, and other forms of visual media. This capability enables discourse producers
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to effectively and swiftly present content or stories to their target audiences via their YouTube channels. In this
research, the discourse producers are influential and renowned YouTubers who play a significant role in social
media. They generate discourse, create videos, and post content on their YouTube channels. When their
discourse aligns with trending or engaging topics, it attracts significant attention, prompting viewers to follow
their subsequent work. This engagement can evolve into a professional career for YouTubers with substantial
followings, with revenue generated through advertising and regular video posts. YouTubers with large
followings often engage in discourse on major social issues, such as beauty standards, the concept of ideal
children, tourism, gender dynamics, and charitable giving.

Furthermore, YouTubers have adapted their communication strategies on social media by producing
donation-related discourse and disseminating such content to the public. Donations and social contributions
have become essential in shaping a positive identity for YouTubers. Pimrypie is a YouTuber and an online seller.
She is known for her outspoken personality and resilience, having transitioned from a market vendor to a highly
successful online entrepreneur on YouTube. She has achieved remarkable success, generating over 100 million
baht in sales and reaching a record of 10 million items sold during a single live session. Beyond her
entrepreneurial achievements, Pimrypie has gained attention for her philanthropic efforts and her role as a
socially responsible entrepreneur. These perceptions stem from her initiatives in producing discourses around
donation and community support, including donating proceeds from her sales to schools, assisting
underprivileged children in remote areas, helping to clear debts, and providing encouragement to
disadvantaged individuals (Bampensuk, 2022). Since 2019, Pimrypie has emerged as a highly influential figure
in Thai society, primarily through her donation discourse on social media. Her content has gained widespread
popularity, with her channel amassing over 900 million views and a subscriber base exceeding 6 million (as of
August 31, 2023). Pimrypie’s donation activities have sparked social trends and prompted academic debate.
The prevalence of her donation discourse has established her channel as a leading voice in Thai society. Upon
examining Pimrypie’s popularity, as reflected in the consumption of her donation-related content, researchers
have noted that, beyond societal benefits, her donations have also contributed to creating a distinctive identity.
This identity has been pivotal in transforming Pimrypie from an ordinary YouTuber into a widely recognized
public figure.

Identity is a concept of significant interest to linguistic scholars, as it plays a crucial role in how
individuals define and position themselves within society. Language is a primary tool for constructing identity,
establishing a close relationship between identity construction and linguistic expression. Scholars often define
identity as the representation of oneself, shaped by the perception of who one is (Woodward, 1997). This sense
of self involves self-awareness and its expression to others or social groups (Moghadam, 1994). Identity is
deeply connected to understanding who we are and how we perceive others (Jenkins, 2008). Drawing on these
definitions, a growing body of research employs the concept of identity as a framework for linguistic studies.
Examples include research on gay identity (Butsabokkaew, 2010), transgender identity (Prapaipong, 2021),
and the identity of beauty influencers (Kongsomchitt, 2022).

Previous research has yet to explore the concept of identity about Pimrypie, a figure who has
constructed her identity as a donor through multiple roles, ultimately achieving significant success. This
identity has garnered increased attention for Pimrypie on social media. Some aspects of Pimrypie’s identity, as
portrayed within the discourse of donation, align with those of other donor groups in society, most notably, the
identity of a philanthropist.

Example
1. A: “t"a: jam nan diaw pPim c'iaj tem t8: lazj k"a? XXX haj t"am ?a: raj bd:k la:j kPa? paj”
[In that case, Pim will help out fully. XXX, whatever you need me to do, just let me know.]

2. B: “K'rap p"dom”
[Yes, sure.]

3. A: “1n) na:m ?a: raj t": wa: t3y t"am jan naj ba:n k"a? tan c"4j nen ki: ba:t”
[What kind of water source are we talking about? What needs to be done? How much money will it take?]

4. B: “man ma:k sim rap p"6m na? k"rap”
[It’s quite a lot for me.]

5. A: “XXX mi: ndm caj k"a? na:t ni: nia diaw p"im c"fiaj tem t": Ia:j k"a? din h&:n k&: ndj nAm caj maj hé:y
XXX paj luj kan”

[XXX is so generous. Pim will give it my all. No matter how dry the land is, XXX’s kindness never dries up.
Let’s get to it.]
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6. B: “kM:p k"un krap p"ém”
[Thank you so much.]

From the examples in turns 1 and 5 of the conversation, Pimrypie selects vocabulary related to
donation, such as using the verb “c"iaj (help)” to indicate her intention to support water source improvement
in educational institutions financially. This also highlights that donating is Pimrypie’s responsibility as a
member of society. Pimrypie’s linguistic strategies thus construct a desirable identity for herself as a benevolent
individual and a leader in social good. This identity aligns with findings from Chapimon (2021), who discovered
that donors in donation discourse use verb phrases indicating assistance and terms related to monetary
amounts to emphasize their identity as virtuous through donations.

However, Pimrypie’s donation discourse does not merely represent the identity of a philanthropist or
a virtuous individual through her donations. It also reveals additional identities that Pimrypie has constructed
to distinguish herself from other donor groups in Thai society, such as the identity of an independent woman.

Example

1. A: “KPru: XXX pen kPru: t": t3n bd:k kd:n wa: kPru: XXX nia maj da:j s3:n wi? c"a: karn k"ru: t"a:n 2uin
?ui:n t"{ia paj nia ca? s3:n wi? c"a: kamn do:j ka:mn jip c"5k ma: k"fan 1£? k3: k"{an ka:n ba:n 12 k5: haj t"5p
taxm haj ?a:n tamm [...] kuz non ma:k wit t"a? ja: sa:t n? p"riy nia triam t"ia k"faw ma: c"ia naj caj ku:
plian Ia:j plian kK"wa:m k"it mai mé:p ja:k rian wit t"a? ja: sart mfa rai ca? t"in k"a:p wit t"a? ja: sart sak
th”

[Teacher XXX is a teacher who, I have to say, doesn’t teach academic subjects. Other teachers usually
teach academic subjects by writing on the board, giving homework, and having students memorize and
read along. [...] I (ku:) was so confused. Science, right? Tomorrow, bring mung beans. Damn, in my mind,
everything changed. I (ku:) changed my thinking. I fucking wanted to learn science. When will the science
class be?]

From the examples in turns 1 and 5, Pimrypie opts for informal language, including colloquial terms
such as “ku: (I),” “cMa (shit),” and “mé:n (fuck).” This choice represents a deviation from standard language use,
typically considered inappropriate for social media due to its potential to influence a diverse audience of
various ages. Despite this, Pimrypie’s use of such language strategies contributes to a distinctive identity and
demonstrates her freedom to select language styles on social media, irrespective of societal expectations for
women. Although some discourse consumers may disapprove of her use of informal and coarse language due
to its contrast with the expectation that Thai women should speak politely, especially in public media, Pimrypie
continues to employ this style to convey intimacy and familiarity. This approach appears to be a deliberate
language strategy aimed at constructing the identity of an independent woman.

Constructing the identities mentioned above is a direct outcome of language choice. Pimrypie
strategically employs various linguistic elements such as lexical choice, and other language strategies to craft a
distinctive identity that resonates with the public. By representing her identity within a space she controls,
namely her YouTube channel, Pimrypie can freely and diversely produce and disseminate content in her unique
tone. This control over discourse production and distribution highlights the interactions between Pimrypie and
her diverse donor groups. Consequently, the linguistic strategies Pimrypie adopts accentuate the particular
identity she aims to project. This significance has prompted the researchers to investigate Pimrypie’s identity
further. This research aims to analyze the relationship between language and Pimrypie’s identity as reflected
in donation discourse. The research aims to identify the linguistic strategies Pimrypie uses to represent her
identity and explore how these strategies relate to the socio-cultural context. The findings of this research may
enhance understanding of how language shapes and conveys Pimrypie’s identity, potentially influencing the
perceptions and attitudes of her discourse consumers.

2.1 Sample selection

Researchers selected samples exclusively from conversations about “donations” in social media
between September 29, 2019, and August 31, 2023. This period was chosen due to the widespread prevalence
of donations-related content on social media during this time. Researchers used three methods and criteria for
selecting samples based on Eakapont’s (2022) research:

1) Channel viewing statistics: Channels with more than 100,000 views were considered, indicating
that the sample group is famous and influential in transmitting ideas about donations to society.

2) Number of followers: Channels with more than 10,000 followers were selected, as a substantial
audience size demonstrates the impact and reach of donation-related content.
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3) Production and dissemination frequency: The sample group must regularly produce and
disseminate donation-related content at least once a month.

Based on these criteria, the researchers identified one YouTube channel that met the selection
requirements: the Pimrypie YouTube channel. As of August 31, 2023, this channel had 911,209,894 views and
6,300,000 subscribers.

2.2 Video selection

Researchers selected videos from the chosen YouTube channel that focused on donations. The criteria
for video selection included having at least 30,000 likes. Data collection concluded on August 31, 2023,
resulting in 82 videos.

2.3 Data transcription and symbols

Researchers transcribed all conversations in Thai from the selected videos. Additionally, the
researchers adhered to the use of symbols according to the ethical certificate from the Office of Research,
Innovation, and Creation Management at Silpakorn University (Project Code REC 66.0915-134-8352) to
protect the rights and privacy of the donation recipients who appeared in the videos. If the name of a donation
recipient appeared in Pimrypie’s donation discourse, the researchers used the symbol “XXX” to replace the
name.

2.4 Data analysis

The researchers conducted this research using qualitative research methods, focusing on textual
analysis to examine the relationship between language and Pimrypie’s identity as represented in her donation
discourse. The concept of identity served as the analytical framework. The data comprised donation discourse
appearing in 82 videos from Pimrypie’s YouTube channel. This linguistic analysis aimed to provide a deeper
understanding of the relationship between language and identity, particularly regarding the linguistic
strategies and prominent identity elements that distinguish Pimrypie from other donation discourse producers
in Thai society. Pimrypie’s identity construction carries underlying objectives to the extent that members of
Thai society may be influenced without realizing it. The researchers applied prior identity construction studies
as a guide for analysis, as detailed in the literature review section. Upon completing the analysis of Pimrypie’s
identity in her donation discourse, the researchers will present the findings through descriptive analysis.

3.1 The concept of identity

Identity is the definition of self-meaning and the positioning of the self, which relates to understanding
who we are and who others are. Conversely, identity also involves how others understand themselves and us.
Thus, identity is linked to the negotiation of the meaning of the self within society. Moreover, identity highlights
how we are similar to one group of people and different from another. Additionally, identity constructs the
meaning of self through a system of symbols that pertains to the positioning of the self (Woodward, 1997;
Bastos & de Oliveira, 2006; Jenkins, 2008). Society plays a role in constructing identity and the characteristics
of various types of personhoods, such as being a good woman, being a good man, being a good child, reaching
maturity, being Thai, embodying heroism, etc., and transmits these ideas to individuals. Individuals chooses to
internalize and incorporate these meanings into their self-concept (Phakdeephasook, 2022, p. 38).

Identity is a concept of interest to linguistics scholars, as it is related to self-definition and self-
positioning. One tool used to construct identity is “language.” Therefore, the relationship between identity
construction and language is intrinsically connected. As De Fina et al. (2006) suggest, identity is not something
a speaker inherently possesses but is something that emerges through interaction, including language use.
Identity is continuously constructed and reproduced by both ourselves and others. Thus, the study of identity
involves examining how identity is constructed and reproduced through language and social interaction.
Similarly, Joseph (2004) states that language and identity are inseparable, as they contribute to understanding
who we are and who others are, from both our own perspective and the perspectives of others.

The way famous individuals portray their identities plays a significant role in shaping public opinion.
Each identity chosen for representation serves an underlying purpose, sometimes leading to the audience being
influenced without realizing it. As van Dijk (2006) observes, socially influential individuals often seek to exert
control over others through discourse, crafting narratives that obscure ideas beneficial to their group.
Consequently, the dissemination of these ideas through discourse can influence and dominate the thoughts and
behaviors of individuals in society, aligning them with the desires of influential figures.
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3.2 Studies on the construction of YouTubers identities on social media

This study reviews previous research on the construction of YouTubers’ identities on social media from
a linguistic perspective. One notable study by Eakapont (2022) examines how male YouTubers construct
spornosexual masculinity. The study found that male YouTubers employ linguistic strategies to construct their
spornosexual masculinity—a modern form of masculinity that emphasizes fitness, nutrition, and a muscular
physique to convey self-worth and gain social acceptance. This phenomenon of masculinity is linked to the
economic and social contexts that influence perceptions of masculinity, such as the fitness industry, advertising
of men’s products and services, male beauty pageants, and more. The construction of such masculinity is
represented through social media, where underlying factors such as fame, career, income, followers, or fans
may serve as hidden motivations for male YouTubers to construct their spornosexual masculinity.

In addition to the construction of male YouTubers identities, it has also been found that female
YouTubers construct their identities around themes such as living a fulfilled life and being Thai daughters-in-
law abroad. For example, research by Riboni (2017) and Kongsomchitt (2022) found similar representations
of identity among beauty influencers on social media. Both studies revealed that beauty influencers
intentionally construct identities centered on living a perfect life, being friends who share tips rather than
simply offering makeup tutorials, and positioning themselves as relatable experts. This identity construction
helps them succeed in various ways, such as increasing their follower base, becoming role models with
influence over their audience, persuading viewers to use specific products and services, and generating
personal income. Additionally, the research by Prakorbsup and Sangsingkaew (2022) found that Thai
daughters-in-law YouTubers living abroad are expatriate Thai women who construct their own unique sense
of motivation and self-worth. They construct their identities by presenting themselves as skilled cooks, using
food as a central theme in their content. This approach has led to their success and the growth of large
followings, clearly illustrating personal brand development. It also reflects how social media enables ordinary
Thai women living abroad to transform into widely followed public figures.

The construction of identity is not limited to male or female YouTubers alone. Transgender women,
such as Anne Jakkaphong Jakrajutatip, have also portrayed the identity of a complete transgender woman on
social media. As Prapaipong’s (2021) research found, Jakrajutatip represents herself in a manner distinct from
others. She incorporates her transgender womanhood into her identity but does not define herself as a
cisgender woman or choose other gender identities such as gay, kathoey, or transgender. She portrays the
identity of a transgender woman as a loving mother,; a superior wife, and a visionary business leader, which has
led her to become a successful role model. Therefore, from another perspective, her identity may offer business
advantages. Specifically, she strives to stand out and turn her uniqueness into a selling point, a strategy crucial
for businesspeople, as it can lead to various achievements. For instance, she has produced television programs
that build upon popular and admired topics, which has undoubtedly benefited her company.

From the concepts mentioned above and previous research, it is clear that identity and language are
closely interconnected, as language choices influence identity construction. In this research, the researchers
take this significance as the key focus, studying the popular figure Pimrypie to analyze what identities she
represents and how her language strategies relate to the identities she constructs.

4.1 Pimrypie’s identities in the context of donation discourse

The analysis of Pimrypie’s identity in donation discourse reveals that Pimrypie chooses to represent
herself on social media, specifically through her YouTube channel. Her identity to the public is predominantly
positive, such as being a philanthropist, an empowering woman, and a leader. Additionally, she presents herself
as someone who exercises independence in language and thought, which some in Thai society may perceive as
impolite. Furthermore, Pimrypie leverages her celebrity status to build credibility when soliciting donations
from others in Thai society. The study identifies five distinct identities of Pimrypie in donation discourse:
philanthropist, empowering woman, leadership, independent woman, and celebrity, as detailed below.

4.1.1 Philanthropist identity

In social media, Pimrypie has represented a positive identity by donating money and goods and
even constructing buildings for recipients who are impoverished and lack the financial means to sustain their
daily lives. Therefore, Pimrypie’s donation behavior effectively portrays her philanthropist identity. She
employs various linguistic strategies, such as intertextuality, negation, reiteration, and referencing, to construct
and present her philanthropist identity, as illustrated in the following examples.
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Example 1

1 A: “c™iin caj ma:k lazj na? k"a? wan ni: tom ré:k maj da:j kPit wa: na? kPa? ma: t"am bun t"i: ni: na? kPa?
ca? da:i rap rozj jim kP3:n kPun mé: kPa? na:t ni: pPa:p naj caj kit wa: de:n k"aw ma: nia ca? t3n hén k"un
mé: t"am na: biiy twy so:k sa:w kan na? kPa? ra:y hom r3:m haj pPo: kPaw ma: hén rozj jim t"ak kPon lazj
cMinn caj ?aw kun mé: r:n haj t"am maj 132 tron nan”

[I feel so happy today. Initially, I didn’t expect that coming here to make merit would bring me such a
smile from you. I had imagined that when I walked in, I would see you with a serious, sad face, perhaps
crying. But seeing everyone’s smiles just makes me feel so joyful. Oh, why are you crying over there?]

2. B: “maj da:i ri:y”
[’'m not crying.]

3. A: “?5: kPa ji: ta: 25: kPwan ta: hin ma: ?i:k thi: r3:n s4? 142 raw na? k"a? mi: nam caj 1ék 16k n3:j n3:j ma:
hdj k™un mé: diiaj kPon 14?2 1 so: si: c?om p"u: pa:t ma: kPa:n naj ?a:t ca? pen rian bam lé:w t&: duay”
[Oh, just rubbing your eyes. Oh, your eyes are irritated. But when I look again, you're already crying! |
have a small token for you, just a little something—one pink envelope each. Inside, it could be coins,
depending on your luck.]

4. B: “kM:p k"un kPar”
[Thank you.]

5. A: “sew 1én k"un mé: pen béy mot Iazj p"im ri: p"aj na? k"a? pa:t laj sot na? k47 ka:n ku sén ba:k wa: ca?
k"4:j k"3:n t": bain 1é:w Zaw pan ma: hdj k"un mé: ruam ruam kan k3: da:i pra ma:n 12,000 [...]”

[Just teasing, it’s all banknotes. I'm Pimrypie, and I did a charity live stream, saying she would sell things
from home and bring the money to you. Altogether, it’s about 12,000 [...]]

In Example 1, turn 1, the utterance “ma: t"am bun t"i: ni: (coming here to make merit)” illustrates
Pimrypie’s use of intertextuality, incorporating terminology from Buddhist discourse, precisely the term “t"am
bun (make merit).” This depicts the belief that acts of merit, such as assisting recipients, bring happiness and
favorable outcomes. In turn 3 and 5, Pimrypie employs verb phrases related to acts of giving, such as “ma: haj
(token for you)” and “?aw nan ma: haj (bring the money to you),” which reflect her intention to donate money
to the recipient residing in the elderly home. Additionally, in these two turns, Pimrypie references monetary
terms like “rian (coins),” “béy (banknotes),” “non (money),” and the specific amount “12,000” to further affirm
that she has indeed donated to the recipient.

Example 2

1. A: “t": ni: p">: m4aj mi: kPraj du: nia p"im nia t%: p"im law haj fan nia pen mu:n 142 ni? t"? 2e:k ka? c"on
maj c"aj ra:t t"a? ba:n tin siag tan na? t&: kMon tP: sia tan na? pen p"im ?e:n diaw p"im ca? cazj tan kPaw
tem t"ik dwan t™ik dwan”

[Now that there’s no one taking care of things, Pim, the foundation I told you about, it’s a private one, not
run by the government. You have to pay for it. But the person who spends the money is me. I'll pay for it
myself every month.]

2. B: “ma4j 137 b&:p nan ?3j raw k3: pen huian li:k m3: k™aw ca? di: kwa: pP3: k3: cin) maj c"aj wa: ?4j ni: ni?
ndj ndj ka: li:k raw t"a: hatk war sin raw lérw ca? paj ndj k3: maj wa:”

[No, I don’t want that. I'd still be worried about my child. It's true that doctors are better than a father,
but it’s not like... Well, they’re still my child. If I pass away, wherever they go, that’s up to them.]

3. A: “c"aj k"a? c"aj kMa? kMwi: torn ni: maj da:j Paw paj k"a? p"im ca? ma: c"figj lung XXX bé:p nia ma: c"iaj
du: wa: lun XXX kPa:t Ithiza 727 raj kP&: ni: haj luyg XXX 20z k"3 lun XXX lazj”

[Yes, exactly. I'm not taking them anywhere right now. I'm just coming to help you, Uncle XXX, like this,
to help see what you're missing or need. That’s it. Let Uncle XXX stay where you are.]

4. B: “k"5: haj c"o:k di: krap”
[Good luck.]

In Example 2, in turn 1, Pimrypie selects vocabulary related to donation, including the verbs
associated with financial support in conjunction with references to money, such as “sia + tan (spends the
money)” and “ca:j + tan (pay for it).” Additionally, the repeated expression “t"ik dwan t"ik dwan (month for
month)” is employed to emphasize the significance of sustainable donations, indicating that Pimrypie’s
monthly contributions are not merely sporadic acts of charity but represent enduring support that enables the
recipient to maintain a stable livelihood. In turn 3, Pimrypie once again selects vocabulary related to donation,
focusing on verbs that indicate assistance, such as “ma: c"{iaj (coming to help)” and “ma: c"aj du: (to help see).”
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These verb choices reflect support provided to a recipient who lacks financial capacity and is unable to lead an
everyday life due to the responsibility of caring for a disabled child. Such linguistic strategies further highlight
Pimrypie’s philanthropist identity.

Example 3

1. A: “rdi: mai l&:w k3: nép pra? ma:n maj kiaw k"3: k™un na? p"a:p ca? 1&:w ka: p"im ja:k daj ti: th: to?
tian haj ke: mai ndj p"rd: wa: c™at ka: p"aj ni: pen ¢t t": mi: k"warm p™u:m caj haj ke: mi: t"1: k"wé:n di:
di: ?an ni: 27aw ?3:Kk paj ja:n) man maj waj lé:-w ba? man t5n jan ni: ni: cMat ki: phaj sai ka: kap pPa: le:j du:
wén ma: haj k"a? p™: di: p"im t"a:m rdian k"a: sd:j ta: 1&:w k5: ciaj riian haj p"t: mo:g hén cPat kMin
k"a? Iory du: k"a? p"i: XXX di: k™din maj k"4?”

[Let’s start over, and the budget doesn’t matter; I'm asking for quality. I also want to get a new cabinet,
wardrobe, table, and bed for him, because this rescue uniform is something to be proud of. He should
have a good place to hang it. This old hanger is no longer usable. Wow, this is how it should be! This is
the rescue uniform he wears with his father. I also brought glasses. I asked about your vision and helped
to improve it. Try them on, Pee Bow. Does it help you see better?]

2. B: “p": pMim k"4? kP>:p kPun ma:k na? k"a? kP3:p kPun cak caj cin la:j kK"rap p"i:”
[Pee Pim, thank you so much. Thank you from the bottom of my heart.]

3. A: “maj pen raj k"a?”
[No problem.]

4. B: “t": ma: cMiaj kPra:p kPrua t": ma: c™iaj kPra:p kPrua p"ém ?a? k"rap”

[Thank you for helping my family and for coming to help my family.]

5. A: “mdj tin ti:p t"em 2a? raj p"im la:j k"a? nii: k5: k3: jan diaw k3: kw: kP5: haj pi: XXX nia lian 1i:k haj
pen kPon di: 1é:w k5: pen mé: ba:n t": di: pen mia t": diz 1é:w k5: tua p"i: XXX nia tan caj c*aj kPon td:
paj kPa? pMo: phi: cPiaj kPon da:j j4? tron nan 18?2 th: pPim t5n kam fa:k diiaj kPa?”

[You don’t need to repay me in any way. [ only ask one thing: Please raise your children to be good
people, be a good homemaker, a good wife, and as for XXX, keep working hard to help others. The more
people you help, that’s what I really want. Please do that for me.]

Example 3 features Pimrypie building a new house for a recipient who is a rescue worker. This
required a substantial financial investment, but Pimrypie was willing to donate due to the recipient’s role as a
dedicated and selfless rescue worker, consistently helping others. In turn 5, Pimrypie employed a form of
negation, as seen in the utterance “maj t3n t3:p t"e:n ?a? raj p"im la:j k"a? (You do not need to repay me in any
way),” demonstrating that her donation was not made with the expectation of receiving anything in return. She
sought to emphasize her willingness to help without any ulterior motives. This example illustrates that
Pimrypie’s philanthropist identity is reflected not merely in superficial monetary contributions but in her
provision of secure and hazard-free housing.

Pimrypie employs diverse linguistic strategies to construct her identity as a philanthropist, aiming
to assist recipients who cannot care for themselves. These individuals become dependent on external aid, and
this act of helping recipients with diminished capacity accentuates Pimrypie’s identity while highlighting her
responsibilities as a member of the same society. The issue of Pimrypie’s financial donations aligns with
Chapimon’s (2021) research, which reveals that money is the sole crucial factor in aiding recipients. This
portrayal can influence the audience’s perception, leading them to believe that the problems faced by recipients
can be entirely resolved, alleviated, or mitigated through monetary donations. However, within the discourse
of Pimrypie’s donations, her identity is not only represented as philanthropic. She also emphasizes the
importance of providing recipients with secure and safe living conditions, surpassing monetary donations’
significance. Furthermore, her rejection of any repayment from recipients further solidifies her identity as a
philanthropist.

4.1.2 Empowering womens' identity

The empowering womens' identity is represented in supporting and encouraging female recipients
to recognize their strength and value, particularly the value associated with their femininity. In some cases, it
has been found that recipients were abandoned by their husbands and became single mothers responsible for
raising their children alone. This has caused disruptions in their lives, leading to daily challenges. In response,
Pimrypie seeks to construct her identity as an empowering woman, serving as a role model for strong and
capable women. Interestingly, Pimrypie often connects the status of women abandoned by their husbands and
single motherhood to some female recipients. In donation contexts, Pimrypie employs language to encourage
recipients to draw upon their feminine potential and maternal strength, supporting them in standing on their
own. She also emphasizes the importance of children for single mothers. In her discourse on donation, Pimrypie
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employs various linguistic strategies, such as lexical choice, speech acts, referencing, and reiteration, to present
the empowering woman identity, as demonstrated in the following examples.

Example 41
1. A: “1é:w mé: ca? Taw jan naj td:”
[So, what will you do next, Ma’am?]

2. B: “k5: mé&: k5: t3n) siiz stz paj kap k™aw ?7a? na? k"a? k5: k"w: pen k"wa:m win wa: haj k"aw ha:j ca? da:j
maj pen p"a: ra? jarn n3:j nfa k™aw da:j c*(iaj Itia tua ?e:n da:j doj t"i: p"tia wan daj wan niin mé: ka:t pen
?a? raj paj t"i: ni: k3: t"a: k™aw jan mi: cMi: wit ju: 13n cak t"1: raw paj 1&:w nia k3: tn ju: haj da:j tron ni:
man ca? pen p"a: rd? raw mai man pen p"a: ra? 1£? man pen na: t": t&: k"warm rdk man ma:k kwa:”
[Well, I have to keep fighting, fighting alongside him. It’s the hope that he’ll recover and not become a
burden. At the very least, he’ll be able to take care of himself, in case one day something happens to me.
If he’s still alive after I'm gone, he has to be able to live. Will this be a burden for me? Yes, it’s a burden,
but it’s also a duty. However, love outweighs it.]

3. A: “niiz k3: pen mé: k"on miian kan nii: k"dw caj k"a? p"i: jin raw krén 1€2 keén ji 1éw”
['m a mother too, I understand. We women are strong and capable.]

4. B: “na: t": raw jar) maj mot con kwa: raw ca? ta:j cak”
[Our duty isn’t finished until we pass away.]

5. A: “thizm na:n paj 2aw m3: t"1: rak si: p"i: XXX”
[The team will bring the doctor treating P’XXX.]

6. C: “da:j k"rap”
[Yes, understood.]

In Example 4, turn 3, Pimrypie attempts to construct her own identity as a role model and an
empowering woman for the single-mother recipients. She strategically uses the term “mé: k"on (mother)” to
highlight that she, too, is a single mother capable of raising her child alone. Additionally, she endeavors to “k"aw
caj (understand)” the emotions of other women. Moreover, Pimrypie employs assertive speech acts, as
exemplified by the utterance “p™: jin raw krén 1£? kén ju: 1ézw (We women are strong and capable),” to reinforce
her belief in the truth of women'’s potential to be both “kén (capable)” and “kréy (strong).” She conveys this
information to the recipients in order to build their self-confidence and encourage them to continue living
positively. Pimrypie’s construction of an identity that resonates with women'’s emotions effectively presents an
empowering woman identity.

Example 5
1. A: “man pen jan 1aj caj jen jen k"5:j k"3:j 1aw ?an ni: ki: k™iap 1&:w k"a?”
[How is it? Take your time, relax, and tell me. How old is the little one?]

2. B: “2 kMuap kPrdin ca? 3 kMurap 14:w k"a? kPwi: n:n maj to: lo:j k"a? 1é:w ka: rak si: paj paj ma: ma: da:j
juz pi: kwa: k"a? k™w: fern t"am nam kon diaw maj wij k"a? maj p"o: c"4j ca:j k"a? maj mi: k: t3n paj ki
ma: k"a? pia t": c"a? ma: rak sa: n3m 1é:w kb: c'aj c"i: wit pra cam wan k"a? t"i: ni: fe:n paj t"am nam
ro:n na:n l&:w nii: cap da:j wa: femn mi: kik 737 raj jam ni: k"a? nti: k: le:j 15:k kap fe:n k"a? ltia kan ju: 3
k"on k"a? ma: ?a: sdj pa: ju: p™: sd:w k"3:m p"5: maj mi: ba:n pen k™3:p tua ?e:n k"a?”

[Two and a half, almost three years old. But he hasn’t grown at all. We’ve been treating him for over a
year. My partner works alone and can’t manage. It's not enough to cover the expenses. When we don’t
have enough, we have to borrow money to pay for his treatment and our daily expenses. My partner
works in a factory, and I caught him cheating. So, I broke up with him. Now, it’s just the three of us. We're
staying with my aunt, my father’s sister. We don’t have our own house.]

3. A: “pP: wa: we: la: man pPa:n paj k"waim rii: stuk kP3:1) kPon man ?a:t maj muian da:m naj t&: kd:n kaw
k5: kPazj rdk raw té: to:n ni: kPaw maj da:j ri: stuk miian dorm lé:w raw hiia 20k diaw kan sut sut p"i: k"aw
caj p"iia raw nia ?:k cazk bd:n paj k3: mdj c"dj p"iia raw Ié:w”

1 In the context of the Thai language, the word “mé:” in this instance does not refer to Pimrypie’s mother but
functions as a second-person pronoun derived from a familial term, used to indicate the status of being a mother. At the
same time, the speaker in turn B also uses the word “mé:” as a first-person pronoun to refer to herself, similarly to signify
her status as a mother.
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[I think as time passes, people’s feelings change. He might have loved you before, but now he doesn’t feel
the same. [ completely understand; we’re in the same boat. Our husbands, once they leave the house,
they’re no longer our husbands.]

4. B: “haj 7a? p"aj ma: 14:j kPran 1é&:w k"a? cap da:j con bé:p”
[['ve forgiven him so many times already. I've caught him until.]

5. A: “mdj hén tin hdj 2a? p"aj Ia:j k*aw maj caj kP3:n raw ni: tarn hazk t': pen kP5:m raw liizk raw tam hack
maj pen raj diaw raw wa: kan mai p"f: k"aw caj p"i: k"adw caj 1é:w mi: ?a? raj c"a? 1aw haj p": fan ik maj”
[You don’t need to forgive him. He’s not yours. This is what’s yours, your child. It's okay, we’ll figure it out
together. [ understand (repeated). Do you have anything else you want to share with me?]

In Example 5, turn 3, Pimrypie employs assertive speech acts such as “raw htia 70k diaw kan (We're
in the same boat)” combined with the reiteration of “sut sut (completely)” to emphasize her shared experience
with female recipients who have been abandoned by their husbands. The assertive speech acts in this instance
serve to comfort the female recipients, aiming to improve their emotional well-being. Following this, Pimrypie
attempts to “k"aw caj (understand)” the female recipients, which demonstrates her empathy and consistent
consideration of women'’s feelings. Additionally, Pimrypie references the term “p"tia raw (our husbands)” in the
utterance “p"lia raw nia ?3:k ca:k ba:n paj k5: maj c"aj p"iia raw 1£:zw (Our husbands, once they leave the house,
they’re no longer our husbands), encouraging the female recipients to reflect on their husbands. In other words,
once a husband leaves the house, he may betray his wife at any time. In turn 5, “maj hén t3n haj 7a? p"aj la:j (You
don’t need to forgive him),” Pimrypie uses directive speech acts to urge the female recipients to recognize their
husbands’ infidelity, emphasizing that forgiveness is not always necessary when infidelity occurs. This
reinforces the value that women do not need to accept situations where they are oppressed. Subsequently,
Pimrypie references “li:k (child)” to highlight that a woman’s primary focus should be on her children. Finally,
Pimrypie repeats the utterance “p": k"aw caj p": k"aw caj (I understand, I understand)” to underscore the
importance of being an empowering woman who consistently shows empathy and considers the feelings of
other women.

Example 6
1. A: “t"am naj maj haj pen ni: 142 ba:n t"i: man kj: ka:j maj di:”
[How can you avoid getting into debt? Sometimes, business isn’t going well.]

2. B: “t"an mot t8an ni: raw k3: nuik wa: sa? win ma: pro:t lé&:w”
[I thought heaven had finally come to help.]

3. A: “16p lé:w Ivaza 3,000”
[After deducting everything, there’s 3,000 left.]

4. B: “16p ey lozj”
[Deduct it yourself.]

5. A: “sa? mut plot ni:”

[Your debt repayment record book.]

6. B: “k™>:p k"un k"a?”
[Thank you.]

7. A: “k"wa:m pen mé: k5: tin lian 10k con ta:j miian kan nii: pen mé: lian diaw nii: k3: liay lick con ta:j
mulan kan ?aw k"4? ne:n_k"wa:m pen mé: paj r3:j kP4? ne:n tem ?aw k"a? ne:n k"warm pen mé: k"a: paj
r3:j kPa? ne:n tem Paw k"a? ne:n lick p™ii: jin paj le:j r:j kP42 nem tem duiat ra:n lé:w t"o: ma:”

[As a mother, you have to raise your child until the end. It's the same for me—I'm a single mother, and
I'm raising my child until the end too. You get a full 100 points for being a businesswoman, and 100
points for being a woman. If you ever face any trouble, just give me a call.]

In Example 6, turn 7, Pimrypie strategically employs vocabulary associated with motherhood, such
as “single mother (mé: lian diaw),” “as a mother (k"wa:m pen mé:),” and “being a woman (li:k p"i: jin),” as well
as phrases related to child-rearing, like “raise your child until the end (liag l{i:k con tazj),” to illustrate the
strength of women. This emphasizes that even though women may face injustice in their marriages or be taken
advantage of by their husbands, they can stand independently without relying on their husbands. The linguistic
strategies Pimrypie uses reinforce the image of women who are mistreated in their relationships and left to
raise their children alone. Pimrypie’s choice of linguistic strategies highlights her efforts to empower women
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to develop independent thinking, free from dependence on men, thereby emphasizing an empowering woman
identity clearly defined and supportive of other women.

Pimrypie employs various linguistic strategies to represent herself as an empowering woman who
supports female recipients. Pimrypie is a woman who firmly believes in the strength of other women, asserting
that women are capable of standing on their own without needing to rely on men and that women can
successfully raise their children independently. Pimrypie utilizes social media platforms to present her identity,
actively advocating for women'’s rights and freedom to be widely disseminated. This approach aligns with
Kaithong’s (2022) research, which asserts that social media can empower women by promoting their identity
in driving women'’s rights and freedoms. Empowering women who have endured past hardships to stand on
their own further highlights the prominence of Pimrypie’s empowering woman identity.

4.1.3 Leadership identity

The representation of identity within donation discourse reveals that Pimrypie frequently
emphasizes her leadership abilities. Specifically, Pimrypie is portrayed as a leader capable of guiding her staff
to act according to her intentions, with the staff shown as both willing and eager to meet her objectives in
pursuit of goals and success in donations. Simultaneously, Pimrypie demonstrates empathy towards her staff,
always prepared to assist them whenever they face challenges. The interactions between Pimrypie and her staff
are consistently framed within the context of donation discourse. In this context, Pimrypie employs various
linguistic strategies, including lexical choice, speech acts, and referencing, to project her leadership identity, as
illustrated in the following examples.

Example 7

1. A: “cot ma:j tra: kPrit son ma: miia c®arw la:k n3:n 2aw ma: haj rian p"i: bo: ri? him pPim ri: pPa:j ni:
tra: K"rit 14: lazj ra:t c"4? ka:n son ma: wa: pPa:k niia mi: p™i: pra? sop p"aj na:w 20 mu: ban t5n ka:n pPa:
hom 4,000 pPuizn k3: kPwi: 20m k3:j cPan wat ctiarn mai na: jok 2or kamn bo: ri? him stian tam bon 2om k3:j
p"i XXX k47"

[The official letter with the Garuda emblem arrived this morning. The staff brought it to me. “To the
attention of Pimrypie, executive this is clearly the Garuda seal. The government sent it stating that 20
villages in the northern region are facing cold weather and are in need of 4,000 blankets.” This is Omkoi
district, Chiang Mai province. The president of the Amnoy Subdistrict Administrative Organization, Ms.
XXX]

2. B: “kMar”

[Yes.]

3. A: “juz pPo: di: lazj cat su: sui: p"d: hom hdj 4,000 p™uiazn p"i:”
[It’s perfect timing. Arrange the purchase of 4,000 blankets, you.]

4, B: “?0: kPe: kPar”
[Okay.]

5. A: “t3y ka:n c"4j p"rlin ni: na?”
[They’re needed by tomorrow.]

6. B: “t"an k"a?”
[It will be ready in time.]

7. A: “?o: K": than XXX comn rét lick com tiia”
[Great, XXX Reserve the truck and book the tickets.]

8. B: “da;j lazj k"rap”
[Gotit.]

In Example 7, Pimrypie received a letter from a government agency requesting assistance for the
donation recipients in Omkoi District, Chiang Mai Province. The agency requested 4,000 blankets. Upon
receiving the letter, Pimrypie immediately ordered her staff to purchase the required 4,000 blankets. In turn 3,
she used a directive speech act, saying, “cat stz stii: p"a: hom haj 4,000 p™i:n (Arrange the purchase of 4,000
blankets),” to ensure her staff would follow her instructions. Her staff responded quickly and willingly,
demonstrating eagerness to follow the order by promptly replying in turn 4, “?o: k"e: k"a? (Okay).” Later, in

turn, 7, Pimrypie employed another directive speech act, “XXX co:y rét ll:k co:q tiia (XXX Reserve the truck and
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book the tickets),” directing her staff to reserve the necessary transportation and tickets for delivering the
blankets to the recipients. Pimrypie’s use of directive speech acts does not create an environment of pressure,
stress, or fear for her staff. On the contrary, her staff are happy to comply with her orders, as Pimrypie
demonstrates leadership qualities. Specifically, Pimrypie effectively manages the work environment by using a
gentle tone and directive speech acts, which soften the drastic meaning of her utterances, thereby alleviating
any anxiety her staff might have felt.

Example 8
1. A: “sen rap rét pen k"3:n tua ?em”
[Sign to officially receive the car in your name.]

2. B: “KPrap”
[Yes.]

3. A: “maj t31) wain mat cam maj tin ca:j 7a? raj pPa:m t"an nan kPraj ma: kép nan maj haj 20: kPe: sen c™tii: wan ni:
raw ca: kan 1é:w na? c"8:k c"a? ta: haj raw ma: co: kan lé:w wan ni: lur) mi: rét 1é:w k3: paj dfiaj kan”

[No need to put down a deposit, no need to pay anything extra. If anyone asks for money, don’t give it. Okay, just
sign your name. Today, we've met—fate brought us together. Now you have a car, and we’re moving forward
together.]

4. B: “K"rap”
[Yes.]

5. A: “t"an k"a: lazj”
[Both of you.]

6. B: “K"rap”
[Yes.]

7. A: “t"an lup t"an pa: t"an p"s: t"aw than mé: t"aw la:j na? k"a? p"im k5: maj tin huan 1é:w nd? k"3: haj lun kP
k"3:1) da:j kPao riak wa: nia ?a: c"i:p pP5: kPa: 1é:w k5: miz kKM c™i: wit ti: ju: tit tua ta? I>:t paj 7tk 10-20 phi: lazj k™a?
k"3: haj ra? ja? we: la: ka:mn k"&:j k"3:m k"3:1) lun man jii:t ja:w k™din paj k"3: haj c"i: wit k"3 lur 1&:w k5: k"3:n pa:
nia pen k™G: c"i: wit kan da:j jiict jazw k™@in paj p"im klap kdm k"a? diaw ca? hdj t"izm na:n ma: du: niiaj riiaj nd?
ka2 k":p kPun kPa?”

[Both you and your wife, and the elderly father and mother. Now, I don’t need to worry anymore. I wish for you to
have success in your business. This is what they call a merchant’s life, and may you have a life partner by your side
for the next 10-20 years. I hope your time selling goods continues to grow and that you and your wife have a long
and happy life together. I'll head back now. My staff will keep checking in on you, okay? Thank you.]

In Example 8, Pimrypie assisted the donation recipients by purchasing a vehicle for their business
endeavors. After completing the donation, Pimrypie demonstrated her leadership by instructing her staff to
regularly follow up with the recipients, highlighting her commitment to providing long-term support. In turn
8, Pimrypie referenced “t"i:m na:n (My staff)” in the utterance “diaw ca? haj t"i:m pa:n ma: du: riiaj riiaj na?
k"a? (I will let my staff keep checking in on you),” indicating that the success of helping the recipients resulted
from collaboration between the leader and the staff members. Within the donation discourse, Pimrypie
consistently delegates tasks and showcases the interactions between herself and her staff, further emphasizing
her leadership identity.

Example 9

1. A: “ca:k kMon pok ka? ti? t3n kla:j pen kPon p"i? ka:n t"a: kd:t wa: k p"i? : hén Id:k nd:p ku: p™i? ka:mn ku:
k5: t"am caj maj da:j ce: k"ran ré:k nia sa? p"a:p ku: niik wa: tazj 1&:w ki thn c™iaj hdj tuiy ti: sut”

[From being a normal person to becoming disabled—if I ever saw one of my staff become disabled, I
wouldn’t be able to handle it. The first time I saw the situation, I thought they were already gone. I have
to help them to the very end.]

2. B: “sa? wat di: k"rap p"ém cMdi: XXX kPrap t"am na:n ju: t": bo: ri? sat p"im ri: p"a:j kPrap pen na: ti:
dek da:n ?o: da: 1&:w k5: krd:k pPrik 12w k5: du: le: k"wa:m sa? ?a:t naj ko: dan k"rap to:n nan jan maj ri:
cak cé: k"rap t"am narn wan ré:k p"dm k5: kot dan kPrap k'riat 1&:w k3: klua do:n cé: da: dtiaj k*rap pen
k'ran ré:k ti: pPém da:j co: cé:”

[Hello, my name is XXX. | work at Pimrypie’s company. My job is to deliver orders, fill chili powder, and
maintain cleanliness in the warehouse. At that time, [ didn’t know the boss yet. On my first day at work,
[ felt pressured, stressed, and scared that the boss might yell at me. It was my first time meeting her, but
in reality, she’s a very caring boss who really looks after her staff.]
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In Example 9, Pimrypie demonstrates her leadership by assisting one of her staff members who
became disabled due to an accident. Pimrypie emphasizes that her staff are essential individuals who must be
supported to the very end. In turn 1, Pimrypie references “li:k n3:y (staff)” and employs a selection of verbs
related to assistance, such as “c"{iaj haj tuiy ti: sut (help them to the very end).” Meanwhile, in turn 2, the staff
member describes his feelings on the first day of work, using negative emotional verbs like “kot dan (felt
pressured),” “kriat (stressed),” and “klua do:n cé: da: (Scare of being yelled at by the boss).” Although it may
initially seem that Pimrypie, as the boss, causes anxiety among her staff, she is a very caring leader, as reflected
in the staff member’s shift in perspective towards the end of the conversation.

Pimrypie employs various linguistic strategies to present her identity as a leader. This leadership
identity demonstrates that Pimrypie can use language strategies to create a positive work environment, assign
fair tasks to her staff, support them to the fullest extent, and always be mindful of their feelings. The interactions
between Pimrypie and her staff are consistently featured and interwoven into the donation discourse. This
aligns with Praphaiphet etal. (2023)’s explanation that a good leader must possess appropriate communication
skills and consider their staff’s emotions. These positive behaviors further emphasize Pimrypie’s leadership
identity and establish her as a role model for effective leadership.

4.1.4 Independent woman identity

Pimrypie represents the identity of an “independent woman” through the discourse of donation, in
which she controls the production process. This identity emphasizes her linguistic freedom, both polite and
impolite, setting her apart from other youtubers in society. This linguistic freedom has shaped her publicimage,
leading online communities to often refer to her as “Pimrypie with a sharp tongue.” Additionally, she exhibits
intellectual independence, asserting that her acts of donation are justifiable, even though they frequently invite
criticism of government agencies for neglecting the recipients of her donations. Pimrypie uses language to
signal that she does not fear state power or governmental bodies. Her linguistic and intellectual freedom may
lead society to view her as self-centered. In her donation discourse, Pimrypie employs various linguistic
strategies, such as presupposition, style, referencing, and negation, to represent the identity of an independent
woman, as demonstrated in the following examples.

Example 10
1. A: “ma? 1i? lan kPa? k"un p"i: 50 diaw 20 ?aw ?i:k pPuan maj k"a? ?an ni: fa:k”
[Jasmine garlands only, ma’am, 50 [baht], oh wait, 20. Would you like another one? Here you go.]

2.B: “haj ra:”
[Are you giving this to me?]

3. A: “70 ba:t kPa? kP3:p kPun kPa? ?e:1 ko: ho: pPon nd:j kPa? thi:m na:n k™:p pPra? kPun na? k"a? 20 k"a?
puan ma: laj 20 k"a? [..] k"un p"i: kM4: pPuan ma: laj maj k"a? p"uan ma: laj maj k"a? maj son ku: la:j
pPuan ma: laj maj kPa? p”i: pPuan ma: laj maj k"a? c"ia sét ta? kit maj di: cin cin dfaj p"uan ma: laj maj
khap”

[70 baht, thank you. Can the team spray some alcohol for me, please? Thank you. 20 baht, jasmine
garland, 20 baht. [...] Ma’am, would you like a jasmine garland? Jasmine garland? She’s ignoring me (ku:).
Jasmine garland? Ma’am, would you like a garland? Damn, the economy really is bad. Jasmine garland?]

4. B: “t"aw raj”
[How much?]

5. A: “20 ba:t k"a? k™3:p p"ra? k"un k"a? p"uan ma: laj maj k"a? t"a:j rizp ku: daj t&: maj sui: p"i: kM
p"uan ma: laj maj k"4? maj wa:j p"ra? wa:j ca:w nap th: sart sa? nd: ?a? raj kan wa? p"uarn ma: laj maj
k"4? maj mo:n dfiaj non ha: ja:k [..]. kwa: ca? da:j 24j ha: k"6:t jazk lazj muwn [...] kK"un p"f: ja: p™din paj k"a?
mé: kwa: ca? da:j t&: 1a? p"uan ha: ja:k na? tan”

[20 baht, thank you so much. Jasmine garland? You're taking a picture of me but not buying. Ma’am,
would you like a garland? Don’t you worship gods or Buddha? What religion are you practicing? Garland?
Not even looking at me. Money is so hard to come by [...] Damn bastard! it's incredibly hard to earn a
living [...] Ma’am, don’t leave just yet! Ma’am, it's so hard to make money to sell each of these garlands!]

In Example 10, Pimrypie opts for a casual style, including the use of informal language such as “ku:
(me), fa (damn),” and “?4j ha: (damn bastard),” alongside a formal style, such as the polite reference “k™un
p": or mé: (ma’am).” This demonstrates Pimrypie’s linguistic freedom in alternating between polite and
impolite language. The study reveals that, although Pimrypie mixes both polite and impolite language, in
situations where she is not speaking with close acquaintances, she is able to switch to more respectful language
to show regard for the other party.

» uch
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Example 11
1. B: “k™: haj niuk "ty k"on bon do:j barn”
[Please think about the people in the mountains.]

2. A: “ni: t"3:m cak caj cin k™an cot ma:j ma: ha: pPim ri: p"aj maj klua r3:”
['m asking this sincerely—writing a letter to Pimrypie, aren’t you afraid?]

3. B: “maj klua k"rap k5: raw ca? c™iaj c"a:w ba:n miian kan ?a? kPrap paw ma:j raw ju: t%: c"a:w bam”
['m not afraid. We’re going to help the villagers too. Our goal is to support them.]

4. A: “p”"im k5: mdj klua haj bd:k ma: wa: ca? 7aw 7ar raj”
['m not afraid either. Just tell me what you need.]

5. B: “k"rap”
[Alright.]

6. A: “diaw raw sap p"d:t kan paj”
[We'll support each other:]

7. B: “kPrap k":p kPun ma:k k"rap”
[Alright, thank you very much.]

In Example 11, in turn 4, Pimrypie uses the utterance “p"im k3: maj klua (I'm not afraid either),”
which presupposes that donating to help villagers in need might lead the state to be perceived as ineffective
and possibly misuse its power against Pimrypie. This is because she is effectively taking on the role of the state
in providing aid or performing actions that outshine the state’s efforts. Additionally, it conveys that Pimrypie is
not afraid of state power and is fully willing to donate to those in need. The presupposition reflects Pimrypie’s
independent mindset, showing that she is not bound by fear of state power to carry out her donations
successfully.

Example 12
1. A: “kép nam ta: waj kd:n hiiip waj hiiip waj XXX man pen jan naj 1aw haj pPim fan pPim ja:k ri: wa:”
[Hold back your tears for now, keep it in. How is the director? Tell me, I want to know.]

2. B: “pé:p nwy na? kPun pPim diaw cPét kdmn ?3: p"o: di: do:n do:n ma: j8?”
[One moment, Pim. Let me wipe [my tears] first. I've just been through a lot.]

3. A: “do:n ma: j8? r3: maj pen raj raw mdj tin sén caj p"im mdj k"a:j sén caj k"am p"i:t k"on diaw pMim
c"aj Pern”
[Been through a lot, huh? It’s okay, don’t care. I never care about what people say. I'll help you.]

4. B: “k"ay”
[Okay.]

5. A: “mi: rihan ra:w naj caj j8? c"aj mai k"a?”
[You've got a lot on your mind, right?]

6.B: “c"aj”
[Yes.]

7. A: “cot mazj ni: k"3 cin c'aj mai k"a?”
[This letter is real, right?]

8. B: “k"ar”
[Yes.]

In Example 12, in turn 3, Pimrypie uses negation in utterance like “maj tiy son caj (don’t care)” and
“p"im maj kPa:j sén caj k"am p"i:t kPon (I never care about what people say).” to advise the donation recipient
not to be overly concerned with others’ opinions. This reflects her belief that it would be difficult to carry out
various activities without independent thinking. Pimrypie serves as a prime example of someone who exercises
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such independence, showing that her disregard for others’ opinions contributes to the success of her donation
efforts.

Pimrypie employs various linguistic strategies to present herself as an “independent woman”
through both her language use and her mindset. Her linguistic freedom is evident in her choice of impolite
language, which aims to create a more familiar and intimate communication environment. Her sharp-tongued
manner has become a distinctive identity that draws public attention. However, Pimrypie constantly switches
to polite language to show respect when interacting with older individuals. Furthermore, her intellectual
independence demonstrates that she does not concern herself with ideas that contradict her own, as she places
her beliefs at the forefront. Pimrypie has strong confidence in her thoughts, believing they can ensure the
success of her donation as intended. This reflects Branden’s (1981) assertion that confidence in one’s ability to
achieve desired outcomes is crucial to success.

4.1.5 Celebrity identity

In donation discourse, Pimrypie represents a donor who mobilizes funds to assist beneficiaries. Her
portrayal as a celebrity strengthens her image as a credible figure, encouraging people in Thai society to feel
confident in donating. Pimrypie’s celebrity identity, widely disseminated through social media, has even led
certain government agencies to request her assistance. In this context, Pimrypie uses a range of linguistic
strategies, such as referencing, speech acts, and metaphors, to construct and represent her celebrity identity,
as illustrated in the following examples.

Example 13

1. B: “ko: kMwiz p™: n3:n bon do:j kra rian nia k™w: k"aw ca? mi: taw naj ba:n we: la: no:n nia ca? kd: faj
t"an kwin”

[Well, the Karen people in the mountains, they have a stove inside their homes, and they keep the fire
going all night.]

2. A: “Kk5: t5n thii: war pen wan ni: 7tk wan nwn t": kMim kPa: t8: ka:t ma: t"a: mi: cot mdzj tra: kit ma:
hd: 1é:w k5 jark dazj k"wa:m 242 nii? kr3? c"dj mdi pPim k3: pa:t maj t"u:k na?”

[Well, today has to be considered another worthwhile day to be alive. It seems that the official
correspondence bearing the Garuda emblem has arrived for Pim. You're seeking assistance, aren’t you?

[ don’t really know what to say.]

3. B: “chaj k"rap”

[That’s right.]

4. A: “pPim ja:k cMiaj kPon t"aj dfiaj kan ji: 1é:w”
[I've always wanted to help fellow Thais.]

5.B: “k"rap”

[Yes.]

6. A: “p"uzm caj 242 t"i: na: jék k"it t"iiy p"im a7’
['m proud that the mayor thought of me.]

7.B: “k'rap p"dém”
[Yes, indeed.]

8. A: “t5n k":p k"un la:k k™a: k"3 pPim t"1: sui: k"3 pen k™&: stian nwn t": sa: ma:t c"aj ciy cip l&:w
man pen nan k"3:1 kPon t"aj dfiaj kan ni: 187 k"a?”
[l really have to thank my customers who buy my products; they’re a part of what makes helping
possible. And it’s truly the money of fellow Thais.]

9. B: “krap”
[Yes.]

In Example 13, The mayor sent the official correspondence requesting assistance from Pimrypie.
In turn 2, Pimrypie references “cot ma:j tra: k"rut (The official correspondence bearing the Garuda emblem)”
as in the utterance “mi: cot ma:j tra: K"rit ma: ha: (The official correspondence bearing the Garuda emblem has
arrived for Pim” to highlight her prominence as a donor with more significant social influence than others. This
prominence leads government agencies to send official documents requesting her assistance. Additionally, the
speech act of asking, “ja:k da:j k"wa:m ?a? nti? kr5? c"aj mai (You're seeking assistance, aren’t you?), emphasizes
that Pimrypie holds a position of significance, capable of resolving the beneficiaries’ problems. In turn 6,
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Pimrypie references “na: j6k (Mayor)” in the utterance “p™u:m caj ?7a? t"{: na: j6k kit t"tiy p"im (I’'m proud that
the mayor thought of me.), further reinforcing her prominence. This shows that her donation efforts are
recognized for their potential, making her the go-to person for such interactions, as not every donor can
interact with the mayor.

Example 14

1. A: “sa? wat di: kK"a? plim ri: p"a:j k"a? ju: kan t8: ni: ¢ p"im ri: p"a;j kPa? cak kam t8: raw da:j 1af
k"4:j kP35 ?aw non paj t"am bun kan miia 1af t": 1&:w wan ni: kPa? p"im ma: t": ni: k"a? bam pPak k"on
cha? ra: jin XXX kPa? raw ri: ma: wa: mé: mé: t: niz kPart k'3:n pPem pPa:t kP3:m c"4j stian tua k"3 kin
raw lazj ma: t%: niz kPa? 1&:w 2:k riian nwn kPa? kPwi: pPim ka: ja:k ca? ri: wa: ban pla:j cti: wit jazm ké:
nia kPaw mi: k"wa:m stk kan jan naj p"r3? wa: wan nwn pPim k3: t3n ké: k3: lazj ja:k ca? ma: du: kPa? paj
diaw paj du: kan mé: sa? wat di: k"a? k™3: 2a? na? ja:t da:n kPaw na? kPa? nii: p"im ri: p"a:j kPa? mé: ?a: ja?
thaw raj 1é:w khar”

[Hello, 'm Pimrypie. We're here today on Pimrypie’s channel. From the last live stream where we sold
products and used the money for charity, today I'm here at the XXX Women’s Elderly Home. We've
learned that the mothers here lack supplies like diapers, personal items, and food, so we’ve come to help.
And another thing, I also want to know how people find happiness in their old age, because one day I'll
be old too. So, I wanted to come and see. Let’s go take a look. Hello, mother. May I walk in? I'm Pimrypie.
How old are you, mother?]

2.B: “78jam 79”
[78, turning 79.]

3. A: “kPun mé: c"u: 747 raj k"ar”
[What's your name, ma’am?]

4. B: “XXX”
[XXX.]

5. A: “mé: pen na:y sarw ra:”
[Are you a “Miss”?]

6. B: “t&n narn lé:w t&: maj da:j plian k"am nam na:”
[ got married but didn’t change my title.]

7. A: “?5: sa? madj kd:n tham ?a: cM:p 237 raj mé:”
[Oh, what was your profession back then, mother?]

8.B: “k'ru”
[I was a teacher.]

In Example 14, in turn 1, Pimrypie uses her name, “p™m ri: p"a:j (Pimrypie),” to demonstrate that
despite her fame, she remains accessible to those receiving donations. This makes her appear as a public figure
who is close to everyone. Additionally, she references her platform, “c"5:n p"im ri: p"a:j (Pimrypie’s channel),”
to emphasize its credibility, which stems from her prominence. This creates a trustworthy image that attracts
many followers, encouraging them to join in the donation efforts promoted through her channel.

Example 15

1. A: “tan pra? tham na? t"a:n pra? tham kPw: kon th: pP:y ti: sut lazj raw m3:p kPwarm stk haj mé: mé:
k"u:n kPwa:m stk haj raw riap r3:j lé:w na? k"a? mi: nan ju: k3:n nwr) na? kPa? th: t'dn pra? t"é:t t9i: pim
dazj 1af sot t"dn pra? t"é:t da:j bo: ri? ca:k ma:”

[The chairperson, yes, the chairperson is the most radiant person. We’ve given happiness to you, and
you've already returned that happiness to us. There’s a sum of money from the entire country that was

donated during the live stream.]

2. B: “jaj paj”
[It's too much.]

3. A: “jaj paj r3: cak kra? wa:n ni: k"wi: da:w duan 2uin 2o:n tan ma: hdj raw”
[Too much, huh? The whole universe, it’s like other planets (Thai people) transferred money to us.]

4. B: “k"&: maj ki: k"on”
[Just a few people.]
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5. A: “?5: k"&: maj ki: k"on k"&: m4j ki: k"on na? k"4? sak pra? ma:n 20-30 k"on da:j mé: ?o:n tar) ma: ruam
haj raw na? kPa? 15,000 ba:t raw ta:m paj haj tem pen klom klom c"j pa? 15,000 ba:t haj mé: paj 1é:w ik
stian nuur) t": Itha c"a? haj pen ko:n klam piia t': pen tua jarnm na? k"a? k"on t": cPom ju: na? kPa? c"am
ni: to:mn ni: na? kPa? kraj ja:k ca? ma: son kPwarm stk b&:p ni: bam ruam t'ing haj kP3:n caj k"3:n kin na?
k"4? di: kwa: ?aw tan paj kin 1aw s3:n c3:j c"3:j k® 3:p kPun FC t": witj caj naj ¢z sian k™3:1) pim na? k'a?
1€? riam bo: ri? ca:k kap pim”

[Oh, just a few people, around 20-30 people, transferred money to us—15,000 baht. We topped it up to
make it a round number, right? 15,000 baht has been given to you, and the rest will go into the common
fund to set an example. To those watching this channel right now, if anyone wants to bring happiness like
this and donate supplies and food, it's better than spending money on alcohol. Just a little lesson. Thank
you to my fans for trusting in my reputation and contributing to this donation.]

In Example 15, Pimrypie highlights her prominence on social media, which leads to widespread
public support when she requests donations through her YouTube channel. In turn 1, Pimrypie uses the
reference “t"an pra? t"é:t (the entire country)” along with the assertive speech act “t"an pra? t"é:t da:j bo: ri?
catk ma: (There’s a sum of money from the entire country that was donated during the live stream),” indicating
that her fame makes her a credible figure, encouraging people across Thailand to contribute to her cause. In
turn 3, she employs the metaphor “da:w duap ?uun (to compared to Thai people)”, as seen in the utterance
“darw duag ?uin ?o:n ta) ma: haj raw “(other planets transferred money to us),” symbolizing the collective
participation of Thai people in her donation efforts. Finally, in turn 5, Pimrypie use the reference “FC (fan club)”
and “c” W siag (reputation)” to indicate that her own widespread reputation has led the Thai people (FC) to
trust her and participate in the donations, along with the thanking speech act “k" 3:p k"un FC t"{: wi:j caj naj
¢z sian k"3:m pim na? k"4? 162 riiam bo: ri? ca:k kap pim (Thank you to my fan club for trusting in my reputation
and contributing to this donation.)”

Pimrypie employs a variety of linguistic strategies to represent herself as a celebrity. Her fame
allows her to raise funds from people across Thailand successfully, and she positions herself as a representative
of all donors contributing with her. Pimrypie frequently references the Thai people who donate to each
fundraising effort, creating a positive emotional impact that motivates ongoing donations. Her celebrity identity
makes her a credible public figure, leading to a nationwide willingness to support her. This aligns with Kachin'’s
(2018) findings, demonstrating that Toon Bodyslam’s celebrity status enabled him to mobilize nationwide
participation and donations for his running campaign.

From all the foregoing contents and research results, the findings indicate that Pimrypie’s donation
activities are not just simple acts of charity but are part of a broader discourse that shapes Pimrypie’s identity.
Pimrypie constructs her identity through various linguistic strategies. The researchers identify five aspects of
the relationship between language and Pimrypie’s identity as reflected in her donation discourse: the identity
of a philanthropist, the identity of an empowering woman, the identity of a leadership, the identity of an
independent woman, and the identity of a celebrity. These aspects are detailed in the following table.

Table 1: Summarizing the relationship between language and Pimrypie’s identity in donation discourse

Linguistic strategies

=
8 4= = L = ?
S S 5 S 2 = g s
Identities Gl = <, = 2 8 2 2 E
® 3 8 8 2 Sy g & 3]
S g o = 2 = 8 & £
g 4 = 2 : oz = 2
= & =
Philanthropist v v - v v v
Empowering woman v v - - v
Leadership v v - - - - v .
Independent woman - - - - v v v v -
Celebrity - v v - - - v j

According to the table above, the analysis illustrates how Pimrypie constructs her identity within the
donation discourse, which she disseminates through social media platforms, particularly her YouTube channel.
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The study reveals that Pimrypie’s identity is predominantly positive. In relation to her identity as a
philanthropist, Pimrypie employs five linguistic strategies: lexical choice, reiteration, referencing, negation, and
intertextuality. These strategies suggest that Pimrypie subscribes to the belief in the happiness derived from
making merit (through donations). To construct her identity as an empowering woman, Pimrypie employs
three linguistic strategies: lexical choice, speech acts, and referencing. This reflects her ability to empower
women abandoned by their husbands, encouraging them to stand firm independently without relying on a
partner. This approach instills a sense of strength and positivity in her female recipients. Regarding her
leadership identity, Pimrypie employs three linguistic strategies: lexical choice, speech acts, and referencing.
These strategies highlight her leadership skills and her ability to effectively manage the working environment.
Notably, Pimrypie also constructs the identity of an independent woman through linguistic strategies that
emphasize both linguistic and ideological independence. In this regard, Pimrypie employs four linguistic
strategies: style, presupposition, referencing, and negation, illustrating that she remains unaffected by others’
words and prioritizes her thoughts and principles. The final identity, that of a celebrity, is constructed through
three linguistic strategies: speech acts, metaphor, and referencing. Pimrypie employs these strategies to
reinforce her public image as a celebrity, thereby enhancing the credibility of her donation discourse and
encouraging public participation in her charitable activities. This ultimately helps her gain widespread support
from the Thai society.

In summary, the findings from the table reveal that Pimrypie attempts to define and construct her
identity differently in each context of the donation discourse, likely due to the varying roles she assumes in each
context. Nevertheless, the representation of multiple identities in her donation discourse does not negatively
impact her public image. On the contrary, it reinforces her portrayal as “an ideal figure that Thai society aspires
to.”

An analysis of Pimrypie’s identity, as reflected in her donation discourse, reveals that her identity as a
philanthropist conveys the idea that Pimrypie is a benefactor capable of alleviating or solving the difficultliving
conditions of her donation recipients. Thus, her donation discourse features action verbs that denote
assistance, such as “ma: haj (token for you).” This aligns with the research of Xuan Wang (2021), which found
that philanthropic fundraising discourse often employs action verbs such as “help” “donate” and “support” to
convey the idea that philanthropists can improve the difficult living conditions of donation recipients.
Consequently, the concept of philanthropists represented in donation discourses both in Thailand and abroad
connects with the ideas proposed by Dickerson (2009), who identified three constituent domains in The World
of Philanthropy: 1) the needy or recipients of funding - the persons, institutions, or causes that require aid; 2)
the givers or sources of funding - the individuals, corporations, governments, or foundations that contribute
money to provide aid for the needy; and 3) the helpers or channels of funding - nonprofit organizations that
carry out the responsibility of assisting the underprivileged. Furthermore, Pimrypie’s identity as a
philanthropist in her YouTube donation discourse aligns with the findings of Chapimon (2021), which revealed
that in individual donor fundraising discourses, action verbs denoting assistance, such as “c™iaj (help),”
frequently appear to emphasize that the donor is a good person through the act of donating.

This research aims to examine the texts within donation discourse, similar to the research conducted
by Chapimon (2021), but with a different focus. Chapimon primarily analyzed the ideologies embedded in
donation discourse without emphasizing the study of individual donors’ identities. This significantly contrasts
with the findings of this research, which reveal that donation discourse not only conveys underlying ideologies
but also serves as a tool for YouTubers (donors) to construct and represent a positive identity. It highlights not
only the identity of a philanthropist but also identities such as an empowering woman, a leadership, an
independent woman, and a celebrity. Pimrypie represents these identities differently depending on the context.
For instance, when Pimrypie aims to communicate casually with her donation recipients, she uses casual
language, such as “I (ku:),” to create intimacy with them and assert her linguistic independence. As Senawong
(2011) suggests, although “ku:” is traditionally considered impolite or rude, this style can carry more
significance and meaning than merely expressing politeness. As reflected in her donation discourse, the identity
of an independent woman may be the only identity that demonstrates Pimrypie’s disregard for the politeness
conventions set by Thai society. Despite this, she remains highly popular among Thai people, which could be
because the public focuses more on her positive actions (donations) than on her use of impolite language.
Furthermore, Pimrypie’s identity as a philanthropist in her donation discourse aligns with the findings of
Chapimon (2021), which revealed that in individual donor fundraising discourses, action verbs denoting
assistance, such as “bo: ri? catk (donate),” frequently appear to emphasize that the donor is a good person
through the act of donating.
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Pimrypie’s representation of her identity in donation discourse significantly enhances her value and
credibility. This may stem from her selective representation of only those aspects of her identity that reinforce
her positive image, as mentioned earlier. For instance, in portraying her identity as an empowering woman,
Pimrypie represents a single mother and a woman abandoned by her husband. She often frames herself as
someone who can inspire and empower other women (the recipients) to find the strength to live their lives.
This identity portrayal turns Pimrypie into a successful role model, earning her praise from society and
increasing her following on her YouTube channel. Additionally, the researchers hypothesize that Pimrypie’s
identity portrayal in donation discourse is closely tied to her business. Pimrypie has a background as an online
entrepreneur, a field that has gained immense popularity. The vendor must demonstrate corporate social
responsibility (CSR) for an online business to thrive. Pimrypie acknowledges this importance by donating
money and goods to those in need and representing herself on social media platforms, which serves as a selling
point to persuade her audience to support her products. This approach benefits her business and strengthens
her credibility and success as an entrepreneur. Therefore, from another perspective, Pimrypie’s identity in
donation discourse may also serve to advance her business interests.

Pimrypie’s decision to represent her donation discourse through her YouTube channel has significantly
contributed to her growing recognition and following. Social media inherently supports the representation of
her identity, allowing her to disseminate it widely across society. Pimrypie strategically constructs her identity
to stand out among other YouTubers, leading to widespread fame and recognition from the Thai public, mass
media, and social media platforms. In her donation discourse, Pimrypie is a prominent figure encouraging
societal participation in donations, similar to Toon Bodyslam. Additionally, the act of donation highlights the
role of state power, as the state can exert undue influence over donors or key figures who promote donations.
This is especially relevant in cases where private-sector donations might negatively impact the state’s image by
exposing its inability to address public issues (Kachin, 2018). Nonetheless, Pimrypie emphasizes that her
donations stem from sincerity, and she remains unafraid of state authority, as indicated by her statement, “p"im
k5: maj klua (Pim'’s not afraid either)”. Moreover, her celebrity status enhances her credibility, enabling her to
shape public opinion and influence societal behavior. This is evident in her remark, “di: kwa: 7aw tay paj kin
law s3m c"3:j c"3:j (It’s better than spending money on alcohol, just teaching.),” where Pimrypie frames
donations as morally superior to purchasing alcohol. As van Dijk (2006, p. 359) observed, domination can occur
through text and discourse. Pimrypie often represents multiple identities simultaneously, helping to foster a
positive image of her as an ordinary person with relatable experiences (Kongsomchitt, 2022) while also
portraying herself as someone who excels in all endeavors. This research reveals that Pimrypie’s identity is
carefully constructed, with fluidity in adapting her persona to suit various contexts, allowing her to maintain a
favorable public image.

Moreover, the researchers observe that Pimrypie’s identity in her donation discourse is a presentation
of her positive traits designed to create a favorable impression, which aligns with Goffman’s (1956) concept of
“impression management.” Goffman suggests that individuals often represent themselves by controlling the
image they project to others, intentionally selecting strategies to manage the impressions others have of them.
Consequently, the identities observed result from Pimrypie’s deliberate choice to highlight her positive traits
over negative ones, aiming to create a favorable impression and build a positive image, ultimately leading her
to become a “role model desired by society” and gain social acceptance. The findings of this research may
enhance understanding of the relationship between language and identity, particularly in terms of linguistic
strategies and the nuanced nature of representation. The constructed identity negotiates with societal
expectations until it is accepted. However, every identity has an underlying purpose, and at times, the
consumers of such discourse may be influenced without realizing it. Nevertheless, the researchers hope this
research’s results will benefit readers by constructing an identity that gains acceptance and raises awareness
of the media surrounding them.
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