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Abstract: This qualitative study aimed to study the local community welfare of fishery
communities along the Andaman coast in the south of Thailand. The study performed through intensive
interview as well as observation with both local community welfare receivers and non-receivers in total
11 key informants. The study results were analyzed, classified, encoded, interpreted and compiled into
the describe data. The study has found that fishing communities along the Andaman coast in southern
Thailand. They conducted Islamic welfare-based culture from birth, life and death, which is linked and
integrated to achieve a balance of living with involvement of the community. Resulting from social capital
that caused community welfare.
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Figure 2 Product of Fishermen's association
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Community welfare of fishermen in Satun province

Community welfare of

fishermen in Satun vv\:’iltt:o:rt Assistance Giver Caretaker Condition Volume
Province
Community service
Scholarship v Money D, E M, G Had good High school
grades but
needy
Residence 4 Money, Labor D, A L, M Poor 1 time
Health v Money A M, G lliness Twice a year
Mediation v Negotiate - L All Unlimited
Community support
Childbirth v Money, D,A  M,G,R Al Unlimited
Paraphernalia
Marriage -
Disability / insanity v Money, Food D, A L MG Al Appropriate
E
Widow and orphan v Money, D, A, MG No relatives 1 time
Paraphernalia E
Death v Money, D, A, MR All 1
Paraphernalia E time/person
Community insurance
Occupation v Money, AE M, G Poor 1 time
Instrument
community activity - -
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Table 1. (Continued)

Substitute in table

Giver
D = Donation of people in the community
A = Average money for every family

E = Funding from external agencies
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G = Membership group

R = Religious leaders
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Abstract: This qualitative study aimed to investigate the welfare of local fishery communities along
the Andaman coast in the south of Thailand. The study was conducted using intensive interviews, as well
as observation in both local community welfare receivers and non-receivers, for a total of 11 key
informants. The study results were analyzed, classified, encoded, interpreted and compiled in an empirical
description. The study found that fishing communities on the Andaman coast in Southern Thailand
practiced Islamic welfare-based culture from birth, through life and until death. These practices are linked
and integrated, producing a balance of living with the involvement of the community, and create social
capital that is important for their community welfare.

Keywords: Fishermen, social capital, community welfare, Andaman coast of Thailand
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Introduction

In the past, social welfare in Thailand
took the form of community social welfare,
operating through institutions such as the village
and temple, which played an important role in
caring for its people. Subsequently, the state
came to play an important role. In the early
periods of this new form of social welfare,
service was provided to specific individuals that
needed assistance according to the rules of the
agency. Officials made broad considerations and
made decisions about who was able to access
services (Petchprasert, 2003).

This fact shows that in the past, Thai
society was based on mutual assistance, rather
than a society based on money or goods. The
focus of society was on good social
relationships. The existence of community social
welfare funds is a type of savings, with each
individual contributing and receiving benefits,
with equal interest represented in the phrase
“Giving with virtue, receiving with sacredness”
(Srisuk, 2012). Petchprasert (2003) discuss the
provision of community social welfare, noting
that it is one way that local people were able to
participate in laying the foundations for social
development and community strengthening
through a good system of service provision at
each level of society. The fundamental concepts
are savings, trust and honesty, and are
conditional upon three factors: state, private
development institutions and community-
internal actors involved. Additionally, the
presence of good community leaders who have
clear ideas, ideology and vision makes the

benefits clear to all people, and creates concrete

activities that can achieve specific goals. Mutual
trust and reliability are also necessary.

Most fisherman along the Andaman
coast of Thailand are Muslims, and have
livelihoods that are closely related to Islam. This
can be observed in their deep reliance on the
sea, as well as the mangrove forests that serve
as fish nurseries along the coast. This creates an
environment that is well-suited to fishing, which
is a livelihood in which people are dependent
upon nature. But industrial capitalist fishing
interests enter to conductillegal fishing activities
with concern only for profits and giving not
consideration for the importance of coastal and
marine resources. This makes it impossible for
fishing methods using traditional gear to
conduct their fishing activities as they did in the
past. When the availability of fish declines, this
impacts their cash income, and as a result they
must rely on borrowing of funds and sale of fish
at below-market prices. This creates living
conditions that are lower than other groups in
terms of socio-economic well-being. The
government has had a policy to provide
development assistance through the creation of
local fishermen’s associations, established in
the Fish Marketing Organization on 1953. With
this, areas of responsibility were set out,
including improving the conditions of social
welfare and livelihoods in fishing villages.
Fishermen’s associations set up marketing
systems, build roads, construct bridges and boat
landings.

These are welfare support activities
from the outside, but regardless of this,

communities are still at the center of anything
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created to strengthen the basis for community
welfare on the Andaman coast, as described by
the objective “Share the hardship, share the
happiness”, which fundamentally means to ‘eat
well, be happy and enjoy rights’ from
characteristics and context of the community.
These phenomena beg the question of
what types of community welfare the fishermen
of the Andaman coast in southern Thailand
have, and how is it managed? The research
Fishermen and Social Capital: Community
Welfare of Andaman Coast Communities the
objective of explaining and describing the
existence and management of community
welfare in communities along the Andaman
coast, as well as the analysis of linkages with the
strength of communities, and will lead to the
establishment of concrete community welfare

that is sustainable into the future.

Materials and Methods

This research is a quantitative research
project, relying on field data collected through
observations and interviews, and integrated with
document research. The details are as follows:
Population and sample

The informant group is people living in
the Tammalang community and Paknam
community in Satun province. The total
population was 565 people. The sample group
was interviewed in-depth without strict
structure. The research process was not
complicated, as the research wanted to ensure
that the respondents would be able to easily
provide detailed answers to the research

questions. It also enabled the researchers to

achieve true understanding of the local situation.
The sample group was divided into two groups;
the first group consisted of 7 people who were
recipients of welfare and non-recipients of
welfare, the second group consisted of 4 people
including the village leader and individuals
involved in the provision of community welfare.
In all, the researchers obtained information from
working together with a total of 11 individuals in
the community.

Equipment used in the research

Participatory and non-participatory
methods are concerned with ways of observing,
in which the objective of observation is
established in advance. When researchers enter
the field, they make general observations of the
conditions in the locality and watch the social
activities related to the research.

Interviews were conducted according
to the questions prepared by the researchers, as
well as questions that may arise in the process
of observation. Knowledgeable members of the
community were selected, and prepared
questions were used for in-depth interviews.
However, in implementation the process may be
adjusted according to the context of the
interviews.

Research field site

The site for field research was
communities in Tammalang sub-district in the
district municipality of Satun province and the
Paknam community in Langu district of Satun
province.

Data analysis
Researchers reviewed data from

observations and interview to ascertain its
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completeness and accuracy, according to the
objectives and framework guiding the research.
Descriptive analysis methods were used, in
which the data was synthesized and organized

according to the key issues of the research.

Results and Discussion

Fishermen and  Social Capital:
Community Welfare of Andaman Coast
Communities

“Zakat” is one element of Islamic social
welfare, and focuses on providing welfare for
individuals in society, and is a duty of each
individual to the degree that they are able to
participate. This covers everything from the level
of social ideology, as well as morality and
activities of social life. There is a basic belief in
the centrality of God. Mutual help is provided
through a savings mechanism in which
individuals have a right to draw on zakat for use
in daily life to maintain normal healthy conditions
Samantarath (2012) and Kumhom (2014)
explains a similar definition of zakat, noting that
it is a type of local social welfare with origins in
religious thinking that it often difficult to
understand from the outside, as it is a cultural
institution and not often easy to observe.

When someone in the community dies,
the community members contribute money and
other materials necessary to perform the rituals.
Each family donates 20-50 baht. Neighbors and
relatives will visit the family of the person who
has died to console them. When a member dies,
the family of the diseased must find money to
carry out the funeral ceremonies, and these

costs are often quite heavy for the family. In the

case of a sudden death, often the family will not
have enough money on-hand to perform the
ceremonies. In this case, the community
members and masjid leadership will solve the
problem, as they have purchased and keep the
white cloth at the masjid. They will allow the
family of the diseased to access these materials
first, and then money donations are collected in
the village. This allows the family to conduct the
rituals for their dear diseased within 24 hours, as
determined by the religious tenets. At the same
time, part of the available funds is used to
purchase fishing equipment, which is then made
available at low prices. Accessing fishing gear at
low prices serves to encourage local people to
stay involved in this livelihood activity.
Similarities between Tammalang and Paknam
communities

In the case of Paknam district, the
community social welfare had its origins in the
people’s protest against the Pak Bara pier.
Fisherman  were concerned that the
construction of the pier would result in reduced
levels fisheries catch which would not be
sufficient to sustain their livelihoods. There was
also support from the Department of Fisheries
to set up a fishermen'’s association to conserve
coastal and marine resources. The association
started activities such as a crab bank, release of
aquatic animals and environmental management
to facilitate the establishment of a fisheries
nursery. These all received support from the
government, specifically from the Department of
Fisheries. However, the movement was driven
and managed by the people of Paknam district,

who opened the store called Fishermen in order
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to process the catch of the association. When
profit was made from the products, profit was
divided among members, but the shop returned
20 percent of its profits back to the community

to be saved as social security. These funds are

then made available to the community for
assistance in birth, as education funds, medical
costs, funerals and finance of livelihood

activities.

Figure 2 Product of Fishermen's association

When the researchers interviewed
community members, they received information
about the establishment of community social
welfare, regarding the provision of social welfare

to community members.

On the other hand, Tammalang district
establish its community welfare based on zakat.

Funds were collected and kept for purchasing

fishing gear to sell at low prices to the members,
which enabled local people to derive profit from
their fishing activities. Paknam district, however,
began its social security activities with the
establishment of a livelihood group, which
divided up profits and deposited them in the
zakat fund in order to improve the villagers’

livelihoods. When looking at these two cases
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closely, one can observe thinking that is deeply
rooted in cultural values and traditions. This way
of thinking influenced relations among members
in the form of cooperation in problem solving. It
also had impact on the strength of the
communities, which is evident in the presence of
the group. This can be considered as social
capital within the community, working in
problem solving activities in daily life, beliefs,
livelihoods and the economic system of the
village. This is a mutual help mechanism that
functions from birth throughout life until death.

Table 1.

Visetsilapanon (2012) has proposed that group
processes and the model of community-based
welfare networks can create development in
quality of life, as well as creating good
relationships among people that work together
and answering the priority needs of the
community members. The information obtained
in observations and interviews showed the
researchers how community welfare of
fishermen in Satun province were organized

(Table 1).

Community welfare of fishermen in Satun province

Community welfare of

fishermen in Satun vv\:liltt:loztc Assistance Giver Caretaker  Condition Volume
Province
Community service
Scholarship v Money D,E M, G Had good  High school
grades but
needy

Residence v Money, Labor DA L,M Poor 1time

Health v Money A M, G lliness Twice a year

Mediation v Negotiate - L All Unlimited

Community support

Childbirth v Money, D,A M,G,R Al Unlimited
Paraphernalia

Marriage -

Disability / insanity v Money, Food DAE LMG Al Appropriate

Widow and orphan v Money, D,AJE MG No relatives 1time
Paraphernalia

Death v Money, DAJE MR All 1 time/person
Paraphernalia

Community insurance

Occupation v Money, AE M, G Poor 1 time
Instrument

Community activity
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Table 1. (Continued)

Substitute in table

Giver
D = Donation of people in the community
A = Average money for every family

E = Funding from external agencies

Table 1 shows the strength of the
community, as evident in group formation and
community mutual help networks. Social welfare
is provided upon the Islamic cultural foundations
in Tammalang community, from birth to death.
There is a combination of beliefs that have been
passed down. The management of social
welfare in Satun province is different from other
provinces in the Andaman coastal area.

The capital of Fisherman and the
management of social welfare
The ways of the fishermen are for the most part
not different from the ways of Islam, because
most of the fishermen in the southern region are
Muslims. No matter where they are, Muslims
hold their beliefs tight in their daily life, even
though there may be small differences in the
level of intensity, based on the local social
situation and environmental conditions. Thus,
Muslims must live their life according to religious
teachings, in all matters covering social, political
and  economic life.  Communities are
strengthened through adherence to their
religious practices, and this is a type of social
capital that creates peace, happiness and
prosperity. It is a form of local culture that
endeavors to solve problems, and successful
approaches are kept and integrated into their

lives, in terms of both thinking and acting. It is a

Caretaker
L = Community leader
M = Community Director
G = Membership group

R = Religious leaders

process of continuing practices that are of use to
the community, in the way they use beliefs,
values, knowledge, tradition and customs. In the
same way, Kamput (2015) has stated how
culture is related to not only social, economic,
political and religious practices, but is linked to
social aesthetics as well. It covers life and
livelihood, in addition to economic systems.
Patthaisong (2002) discusses how community
culture is a shared good, is a cultural dynamic in
every aspect, and is intimately integrated
internally. Itis also inextricably bound to external
factors as well, and changes according to
contexts and in time. Development processes
that use the power of culture can be considered
to be the true values of society, as they are
development by people in the community and
for the community. This can be understood as
sustainable development. Panyapong et al.
(2012) state that national development along
the lines of western nations, which try to bring
nations into modernity, is development through
conflict which arises out of changes in the
development policy of the state. This leads to
conflict between the state and communities, as
well as between communities, and can be
understood as development that turns its back
on the roots of culture. In many occasions, this

type of development has alienated communities
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from resources, and communities then create
discourses of preserving power and capital that
are based on knowledge, ideas and environment
in daily life. This is known as ‘social capital’,
which is accumulated to give substance to life
thatis harmonious. This long-term accumulation
of shared experience instills a feeling of
ownership among people in the community.

This gives birth to networks of social
relations in the shape of groups supported by the
capital of shared ownership. Romrattanapan
(2008) explained that social capital is born after
the idea of community culture begins to thrive.
Thus, the presence of social capital is seen in
cultural values that exist in society. This thinking
has implications for relationships among
members, as they collaborate to solve problems.
In the same way, community strength is
enhanced by the formation of groups and
networks in the community.

The social capital observed in
Tammalang reflects the spirit of local knowledge
value systems, thinking and beliefs, molded
together in customs that community members
are able to implement. Thus, communities have
livelihoods that rely on the resource base but do
not destroy the resources. Indeed, the
community of Paknam has developed
livelihoods that both depend upon and protect
that resource base, while creating income and
generating profits that are channeled back into
the community. Upon consideration, it could be
said that social capital in Tammalang
community starts from local culture that allows
its community members to “share the hardship,

share the happiness”. Even though the social

capital of the two communities is derived from
different experiences, the factor that has driven
the management of community social welfare is
social capital generated by the formation of a
group.

Following from this, we can say that
group formation, which is a form of mutual help
or shared participation, that uses knowledge,
ideas, environment and culture. Social relations
produce cooperation on problem solving and
mutual help within the community. This impacts
community development, as social capital has
accumulated in the lives of people as a result of
shared experience and the social relationships it
creates.

Fishermen and  Social Capital:
Community Social Welfare along the Andaman
Coast

Participation of each group is very
close. Community members participate more in
cremation funds and savings groups more than
others. In the case of cremation funds, each
family member must contribute in a family
contribution in order to help neighbors when
there is a death. Savings groups exist in the
village, and provide social welfare for birth,
illness and death with money for each member.

Generally speaking, participation is the
contribution and receipt of social welfare
benefits in the community is done through
informal means more frequently than through
formal means. Networks to care for people exist
under the framework of religious institutions are
the most common, followed by social welfare
provided by individuals in groups, social security

provided by the central government and social
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security provided by local government
organizations.

Sufficiency in lifestyle, health and rights
are important for maintaining good quality of life,
and contribute to happiness, cooperation and
social stability. This realization led the
researchers to the understanding of “welfare”
from a diverse range of perspectives. This
includes money, materials, local knowledge,
culture  and  environmental resources.
Approaches to and forms of welfare are
established on a diverse range of social capital
foundations, including financial organizations,
savings groups, community enterprises, the
environmental base and others. Particularly,
social welfare that is established and managed
on the basis of a life of “self-reliance” results in
assistance and respect among members of
community. They operate through processes
that are in line with the culture and local
knowledge in the area, but also use religious
principles and provide for broad-based
participation. We can say that social welfare is
service and management in the area of natural
resources; is the management of environmental
capital of the community members; is the
management of product processes that are not
harmful to the environment; is cultural
preservation and rehabilitation; and provides
management of capital generated in production
and savings by people in the community.

This finding agrees with Parinyasutinun
(2016), who explains that community social
welfare is a type of welfare that is established by
a community, based on the mutual help

practices among people. Social welfare thus

creates guarantees of assurance among people
of the community. Using the existing base of
capital, community social welfare is created for
the community, and external organizations can
then provide assistance to expand from the
original base and raise awareness of
increasingly  broad-based social  security
arrangements.

The fishermen of the Andaman coast in
Satun province keep the principles of their
Islamic faith at the center of their lives. Their
social welfare practices create the guarantee of
assurance for the people, consisting of all things
that improve the conditions of life for the people
in the community. This can be in the form of
money or materials, or even good will towards
community members, and assistance. These all
are part of the cycle of life from birth to death.
This research found that social welfare for
death, or what is called zakat and is a part of
their religious beliefs, is a type of cultural welfare
that provides many forms of assistance in their
daily lives Buddaduang (2012) raise the issue of
assistance through zakat funds, which is a local
welfare mechanism springing from Islamic
thinking. In other words, it is a form of social
capital that depends upon religious beliefs,
cooperation and mutual trust. They also found
that social relations among people in the
community were created by livelihood group
formation, where knowledge, ideas,
environment and culture are drawn upon for the
purposes of culturally-based assistance. Puang-
ngarm (2007) concludes that real and
meaningful  participation of people in

development activities should have 4 aspects: 1)
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participation in the identification of problems
and their causes in each locality; if the people do
not understand the problems and their causes,
problem solving efforts will not be fruitful
because they will still not see the importance of
their participation in the issue, 2) participation in
planning is a step in the process that will
facilitate people’s familiarity with ways of
rational decision making, as well as bringing
various types of information into a process of
planning, 3) participation in capital contributions
and carrying out activities, which are the force of
one's participation, joint investment and
collaborative work will allow people to calculate
capital costs for themselves, and promote close
involvement in the implementation of activities,
and 4) participation in monitoring and evaluation
will make people understand first-hand what
kind of benefits the activities they are involved in
will have, and how project implementation, for
example in social security issues, in the future
may be successful.

The establishment of social welfare in
the fishing communities of the Andaman coast
in Satun province include peoples’ participation
from the stages of problem identification,
planning, implementation and monitoring and
evaluation. This reflects the thinking of Puang-
ngarn (2007), where benefits from participation
are applied in local development activities.
Masae (2012) community development
processes that place importance on
participation and increasing the power of local
people. This in turn leads to increased self-
reliance. The participation of coastal fishermen

has involved many of these things, such as boat

repair and the sharing of catches. These are
mutual help mechanisms, where people join
together in community development as the
recipients of benefits. They also benefit from
their own personal development. Other
development activities should accompany these,
such as participation with development activities
conducted together with the state and capacity
building for other members of the community,
private development agencies and private-
public enterprises. Walaisathien et al. (2009)
mentions that the importance of participation is
key at all levels of development, from the most
small-scale, rural community-based organization
all the way to national development. The view of
the people is critical for management and joint
problem-solving because it creates power
among those that collaborate on both sides,
thinking and acting together. This also extends
to jointly sharing in the benefits of the efforts,
which  itself  contributes to  effective
development.

The community social welfare of the
coastal fishermen of the Andaman Sea covers
their life from birth to death, and is a part of their
Islamic beliefs. Therefore, ideas, beliefs, values,
knowledge, rituals, customs and culture are the
feelings  associated  with  carrying  out
development activities in the Muslim style.
Needless to say, man creates culture, and
culture creates man. Humanity is a part of
culture, while culture is something that humans
learn and accumulate. Culture has processes
and is a way of production that is intimately
related to human life (Jeawkok et al, 2015). If we

look deeply at culture, we will find social capital
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and is effects on social relations in the form of
cooperation  for  problem  solving and
development in the community. Romrattanapan
(2008) mentions social capital that appears in
communities, including the dimensions of
knowledge, that is to say knowledge and local
wisdom. The dimension of goodness includes
culture, traditions and social beliefs, while the
dimension of love includes trust, generosity, and
mutual assistance provided by social institutions
and social networks. These factors all combine

to make community social welfare successful.

Conclusion

Coast fishing communities in the south
of Thailand have practices that draw on
principles of Islam that are used in community
social welfare. They also create assurance of
guarantee for people in the community. This
research found that zakat, or social welfare to
assist with death, is a part of religious belief that
provides assistance for community members. It
also assists with development of livelihoods of
the people. Thus, this social welfare looks after
the people from birth to death, through all stages
of life, and is closely related and integrated to
create balance for the lives of the people. This
depends upon participation of the people in the
processes of problem identification, planning,
activity implementation, and monitoring and
evaluation. Conducting these activities under the
cultural framework of Islam, it is clear that this
social capital is deeply rooted and facilitates
development that is driven by the members of
the community themselves, and can be

maintained sustainably into the future.

This research explained social capital
that creates social welfare for the community,
and it is recommended that further research be
conducted to increase our understanding of
community participation in the social welfare of

fishing communities.
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